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Introduction 

Engaging in discussions about antisemitism in the Islamic world with Muslims or 
Arabic-speaking groups frequently leads to accusations of being pro-Israel or 
attempting to whitewash Israel’s policies. Even when the discussion remains rational, 
it often devolves into claims that antisemitism does not exist within the Islamic 
world and is instead a Western or Zionist construct. For instance, Al Jazeera, a widely 
watched Arabic TV channel in the Islamic world, has stated that antisemitism is 
merely a Zionist invention: "The concept of 'antisemitism' is a Jewish-Zionist concept.” 
(Hasan, 2004). 

Alternatively, the discourse may culminate in allegations that the initiator is 
Westernized and attempting to impose a Western problem onto Muslim communities, 
which purportedly have no connection to hatred against Jews. As David Hirsh 
articulated in what he termed "The Livingstone Formulation,"  any attempt to discuss 1

antisemitism rationally is often accused of being conducted in bad faith and with 
malicious intent. This formulation highlights the difficulty of engaging in meaningful 
dialogue on the topic, and, as such, discussions are frequently met with accusations 
that the initiator's motives are insincere or malevolent. Consequently, such discussions 
can be not only challenging and contentious but also potentially dangerous. 

Antisemitism in the Islamic world, both historically and in contemporary times, is a 
complex issue deeply intertwined with socio-cultural, religious, and political 
dynamics. This phenomenon, which has evolved significantly over centuries, 
requires a thorough examination to understand its origins, developments, and current 
manifestations. It is historically inaccurate to attribute the entirety of contemporary 
antisemitism solely to the Israel-Palestinian conflict and subsequent geopolitical 
events. The hostility towards minorities in Islamic-dominated communities is well-
documented historically and most recently. 

The problem of antisemitism is no longer confined to the Middle East. The recent 
resurgence of antisemitism in contemporary Europe raises many questions, including 
the impact of the recent migration in Europe from the Islamic world, which represents 

 Hirsh, David Accusations of malicious intent in debates about the Palestine-Israel conflict and about 1

antisemitism The Livingstone Formulation, ‘playing the antisemitism card’ and contesting the 
boundaries of antiracist discourse. Transversal. 2010: 44-77. The Livingstone Formulation, coined by 
David Hirsh, originates from an incident in 2005 involving Ken Livingstone, the former Mayor of 
London. Livingstone responded to accusations of antisemitism by alleging that such accusations were 
commonly used to silence legitimate criticism of Israel. This rhetorical strategy, identified and named 
by Hirsh, involves conflating genuine criticism of Israel with antisemitic discourse while counter-
accusing those raising concerns about antisemitism of acting in bad faith to delegitimize criticism of 
Israel. This approach deflects attention from the substance of the antisemitism allegations, 
undermining serious discussion and analysis of antisemitism.
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a complex interplay between historical legacies and modern socio-political dynamics. 
This phenomenon underscores how the historical exportation of antisemitism by 
Nazi Germany has, in a sense, come full circle, re-entering Europe through the migration 
of individuals from regions where antisemitic ideologies have taken root. Additionally, 
the surge in antisemitism following the October 7th attacks highlights the deeply 
intertwined nature of geopolitical conflicts and social prejudices. The global rise in 
antisemitic incidents underscores the vulnerability of Jewish communities and the 
pervasive nature of antisemitic ideologies. 

Historically, the roots of antisemitism in the Islamic world can be traced back to the 
medieval period, when Jews, although granted protected dhimmi status, were 
subjected to various social and legal restrictions. These restrictions, reinforced by 
specific interpretations of religious texts, created a socio-cultural environment where 
Jews were often marginalized and discriminated against. However, the creation of 
the State of Israel in 1948 marked a significant turning point, transforming antisemitism 
from a primarily social and religious issue into a central political and nationalistic 
one. Moreover, the subsequent Arab-Israeli conflicts infused antisemitism with new 
vigor, aligning it with broader anti-colonial and nationalist movements. 

The influence of Nazi Germany during the 1930s and 1940s further compounded 
antisemitic sentiments in the Islamic world. Nazi propaganda, disseminated through 
various channels and bolstered by collaborations with influential Arab leaders like 
Haj Amin al-Husseini, left a lasting legacy that merged European antisemitic 
ideology with local prejudices. This historical interplay significantly contributed to 
the radicalization of antisemitic ideologies within the region, a legacy that persists 
in contemporary times. 

In recent decades, antisemitism has become a cornerstone of the ideological 
frameworks of various radical Islamist groups, including Hezbollah, Hamas, al-Qaeda, 
and ISIS, and recently Iran-backed militias in Iraq and Yemen. These organizations 
use antisemitic rhetoric to unify disparate groups, justify their militant activities, and 
garner support. State actors, particularly in Iran, have also institutionalized 
antisemitism as part of their official ideology, using it to legitimize their anti-Israel 
stance and regional policies. The October 7 attacks on Israel by Hamas in 2023 
exemplify the violent manifestations of these deeply entrenched antisemitic ideologies, 
highlighting the urgent and ongoing nature of this threat. 

Furthermore, the advent of the digital age has exacerbated the issue, amplifying the 
reach and impact of antisemitic ideologies, particularly within the Arabic-speaking 
world. Social media platforms have become significant conduits for the dissemination 
of antisemitic content, with modern technology facilitating the rapid spread of hate 
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speech and radicalizing individuals. Data from CyberWell further underscores this point, 
illustrating the pervasive presence of antisemitic narratives online and highlighting 
the challenges in combating this form of hate speech (CyberWell, 2024). 

This study aims to explain the historical origins, contemporary manifestations, 
continuity, and global implications of antisemitism within the Arabic-speaking 
sphere. The chosen title, "Antisemitism in the Arabic-Speaking Sphere," aims to 
address the often overlooked misconception that antisemitism in Arabic contexts is 
exclusively Islamic. In reality, Christian antisemitism in Arabic is also an emerging and 
significant issue. Utilizing real-time data from the internet and drawing on extensive 
scholarly research, this study examines the evolving nature of antisemitism among 
Arabic-speaking populations. It also investigates the influence of antisemitic ideologies 
on the formation and sustenance of radical groups such as Hamas, Iran-backed 
militias, the Muslim Brotherhood, Al Qaeda, and the Islamic State. While recent 
scholarship on antisemitism has predominantly focused on the Western context, this 
paper seeks to shed light on the often neglected yet equally malignant forms of 
antisemitism prevalent among Arabic-speaking communities, whether Muslim or 
Christian. Antisemitism remains a significant problem that requires attention in these 
communities. 

Moreover, this paper highlights the significant challenges in combating antisemitism 
within these populations, particularly the absence of Holocaust education. It 
underscores the alarming rise of antisemitism in Arabic online spaces and the 
inadequate regulatory measures from major social media companies to moderate 
or mitigate antisemitic content on their platforms. Additionally, the paper seeks to 
highlight and analyze the presence of Arabic antisemitic content online and its 
damaging impact, particularly before and after the October 7 attack by Hamas. 
During this period, extreme examples of antisemitic expressions inundated social 
media platforms. Finally, this study aims to explain the mechanisms through which 
such content proliferates online and the subsequent harmful consequences it 
engenders, thereby contributing to a deeper understanding of the role of digital 
platforms in the spread of antisemitism and the urgent need for effective moderation 
policies.
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Historical Context and Origins 

Pre-1948 Antisemitism: The Historical Roots of Antisemitism in the 
Arabic Speaking Sphere 

The roots of antisemitism in the Islamic world are complex and deeply interwoven 
with the socio-cultural and religious fabric of Muslim societies. Under Islamic rule, 
Jews were accorded the status of "dhimmis"—a protected, yet subordinate, class. 
This designation afforded Jews certain protections but also imposed a series of social 
and legal restrictions, including the payment of the jizya tax, which underscored 
their inferior status compared to Muslims. The dynamic between Muslims and Jews, 
while characterized by periods of relative peace and cooperation, was also marked 
by episodes of discrimination and violence. This duality is evident in the historical 
treatment of Jewish communities from Al-Andalus, where Jews experienced a cultural 
renaissance, to more restrictive environments where they faced severe limitations 
and periodic expulsions (Lewis, 1984). 

Culturally and socially, Jews in the Islamic world often found themselves marginalized. 
They were frequently required to adhere to distinctive dress codes, live in segregated 
areas, and  restricted in their professional endeavors.  Religious teachings, where 
specific interpretations of the Quran and Hadith perpetuated negative stereotypes 
about Jews, reinforced these societal norms. For instance, verses that referred to 
Jews as having incurred the wrath of God were often cited to justify discriminatory 
practices (Stillman, 1979). Socio-economic tensions further exacerbated this religiously 
sanctioned marginalization. As Jews frequently occupied intermediary roles, such as 
merchants and tax collectors, their economic position sometimes engendered 
resentment among the broader populace, adding another layer to the antisemitic 
sentiment. Despite these issues, it is important to note that Jews in the Middle East 
and North Africa (MENA) often experienced relatively better conditions compared to 
their counterparts in Europe, especially Eastern Europe, where antisemitism was 
more pervasive and violent. 

The Creation of Israel and Its Impact 

The creation of the State of Israel in 1948 was a watershed moment that profoundly 
reshaped antisemitic attitudes in the Islamic world. The establishment of a Jewish 
state in the heart of the Arab world, followed by the initial Arab-Israeli conflict, 
infused antisemitism with a new and potent political dimension. The resulting conflict 
over Palestine transformed antisemitism from a primarily social and religious issue 
into a central political and nationalistic one (Segev, 2000), creating conditions that 
placed the desire for Palestinian statehood at the center of antisemitic narratives. 
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In the immediate aftermath of Israel's creation, Jewish communities in Arab countries 
experienced a surge of hostility and violence. Governments in several Arab states 
implemented policies that ranged from discriminatory legislation to outright expulsion 
of Jews. This development led to a mass exodus of Jews from countries such as Iraq, 
Egypt, and Yemen, where Jewish populations had existed for millennia. It is estimated 
that nearly one million Jews were expelled or fled from these regions during this 
period. Governments confiscated properties owned by Jews, and often compelled 
individuals to leave with little more than the clothes on their backs (Laskier, 1992). 
This dramatic demographic shift not only altered the ethnic and cultural landscape of 
these countries but also reinforced the notion of Jews as a foreign and hostile element 
within the Arab world. 

Media outlets, often controlled or influenced by the state, regularly depicted Jews 
and Israel in demonizing terms. The subsequent portrayal of Israel as an illegitimate 
and colonialist entity became a cornerstone of state-sponsored propaganda in many 
Arab nations, thereby amplifying many of the antisemitic tones that underpinned 
their nationalist rhetoric. This rhetoric was not confined to Israel alone but extended 
to Jewish communities within the Arab world, which were increasingly seen as 
potential fifth columns (Kramer, 1986). The vilification of Jews and Israel served to 
legitimize anti-Jewish policies and actions, further entrenching antisemitic attitudes 
among the general populace. 

Influence of Nazi Ideology: The Impact of Nazi Germany 

The impact of Nazi ideology on antisemitism in the Islamic world is a crucial but often 
overlooked aspect of this historical narrative. During the 1930s and 1940s, Nazi 
Germany made concerted efforts to extend its influence to the Middle East and North 
Africa. Recognizing the strategic and ideological potential of aligning with anti-colonial 
and nationalist movements in the Arab world, the Nazis disseminated antisemitic 
propaganda through various channels, including radio broadcasts, pamphlets, and 
direct collaboration with local leaders (Herf, 2009). 

One of the most notable figures in this regard was Haj Amin al-Husseini, the Grand 
Mufti of Jerusalem. Al-Husseini's collaboration with Nazi Germany epitomized the 
intersection of European antisemitic ideology with Arab nationalist aspirations. 
During his time in Berlin, al-Husseini met with Adolf Hitler and other senior Nazi 
officials, fostering a partnership that included the broadcasting of antisemitic 
propaganda to the Arab world and the establishment of pro-Nazi networks within 
the region (Mallmann & Cüppers, 2010). Al-Husseini played a pivotal role in convincing 
the Nazis to block the emigration of European Jews to Palestine, effectively ensuring 
that more Jews would fall victim to the Holocaust (Herf, 2014). His efforts were 
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instrumental in amplifying and legitimizing antisemitic sentiments among Arabs, linking 
the Jewish question directly to the broader anti-colonial struggle.     

The legacy of Nazi propaganda continued to resonate in the post-war period, 
notably as it merged with the anti-Zionist rhetoric that became prevalent after the 
establishment of Israel. The blending of Nazi anti-Jewish narratives with existing 
prejudices created a virulent strain of antisemitism that persisted and evolved in the 
latter half of the 20th century (Schwanitz, 2014). This historical interplay contributed 
significantly to the radicalization of antisemitic ideologies within the Islamic world. 

Export of Antisemitism to the Islamic World 

The exportation of antisemitism by Nazi Germany to the Islamic world represents a 
strategic confluence of ideological indoctrination and political expediency. This 
process was complex, involving key figures, the dissemination of propaganda, and 
the cultivation of local alliances, all designed to embed Nazi antisemitic ideologies 
within the socio-political fabric of the Middle East and North Africa. 

Nazi Germany recognized the strategic value of the Arab world in its broader 
geopolitical ambitions, particularly in undermining British and French colonial 
dominance. The regime's ideological apparatus, led by figures such as Joseph 
Goebbels, sought to leverage existing antisemitic sentiments and nationalist fervor 
within the region, viewing al-Husseini—and Islam in general—as a natural ally. The 
Grand Mufti of Jerusalem, asserted during his meeting with Hitler in 1941, 

“The Arabs were Germany’s natural friends because they had the same 
enemies as had Germany, namely the English, the Jews, and the Communists. 
(The Times of Israel, 2015)” 

Al-Husseini's involvement with the Nazi regime went beyond mere propaganda. He 
actively participated in the strategic dissemination of antisemitic ideologies, using 
platforms like Radio Zeesen to broadcast messages that blended Nazi racial 
theories with Islamic and nationalist rhetoric. These broadcasts, which reached 
large audiences across the Arab world, portrayed Jews as a common enemy and 
Zionism as a colonialist enterprise. Al-Husseini's influence was further cemented 
through his direct appeals to Islamic principles, framing the struggle against Jews 
as a religious duty (Mallmann & Cüppers, 2010). 

One of the most notable figures who aligned with these Nazi strategies was Johann 
von Leers, a prolific antisemitic propagandist in Nazi Germany. After the war, von 
Leers fled to Egypt, where he converted to Islam and took the name Omar Amin von 
Leers. He continued his anti-Jewish propaganda under the protection of the Egyptian 
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government. He played a significant role in fostering Nazi-Arab collaboration by 
promoting the idea of a historical enmity between Islam and Judaism, which he 
argued was rooted in the Qur'an (Motadel, 2014). This ideological shift and his 
conversion were emblematic of the broader Nazi strategy to align with Islamic 
forces against their common Jewish enemy (Wistrich, 2002). 

Nazi Germany also employed more direct methods of spreading antisemitism. The 
Propaganda Ministry produced a wealth of antisemitic literature, translated into 
Arabic and Persian and distributed widely. This strategy included copies of "Mein 
Kampf" and the infamous forgery "The Protocols of the Elders of Zion," both of which 
found receptive audiences in the region. These texts, replete with conspiracy theories 
and racial pseudoscience, provided an intellectual veneer to traditional antisemitic 
prejudices, embedding them deeper into local ideologies (Schwanitz, 2014). 

The establishment of pro-Nazi movements in the Middle East further exemplified 
the reciprocal relationship between Nazi Germany and local actors. The 1941 pro-
Nazi coup in Iraq, led by Rashid Ali al-Gaylani, was supported by the German military 
and facilitated by a shared antisemitic and anti-British agenda. The ensuing Farhud 
pogrom in Baghdad, which saw the brutal massacre of Jews, highlighted the lethal 
consequences of this ideological exportation. This event marked a significant escalation 
in antisemitic violence, fueled by the toxic blend of local nationalist sentiment and 
imported Nazi ideology (Segev, 2000). 

The long-term impact of Nazi antisemitism on the Islamic world is profound. It not 
only intensified existing prejudices but also provided a framework for the political 
instrumentalization of antisemitism. This legacy persisted beyond the collapse of the 
Third Reich, influencing post-war Arab nationalism and contributing to the entrenchment 
of antisemitic attitudes in political and social discourse (Kramer, 1986). 

The resurgence of antisemitism in contemporary Europe raises heightened concerns, 
particularly with the increase in migration from the Islamic world. This situation 
represents a complex interplay of historical legacies and modern socio-political 
dynamics. It underscores how the antisemitism historically exported by Nazi Germany 
has, in a sense, come full circle, re-entering Europe through the migration of individuals 
from regions where such ideologies have taken root (Jikeli, 2015). 

Post-World War II, European countries, particularly Germany, undertook significant 
efforts to confront and atone for their antisemitic pasts. These efforts included 
comprehensive education programs about the Holocaust, strict laws against hate 
speech, and solid political commitments to fighting antisemitism. However, recent 
waves of migration from the Middle East and North Africa have introduced new 
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challenges. Many migrants come from societies where antisemitic beliefs are 
pervasive, often propagated by state-sponsored media, religious leaders, and 
educational systems (Hoffman, 2006; Jikeli, 2015). 

Jikeli's research highlights the widespread prevalence of antisemitic attitudes 
among young Muslim males in Europe. For instance, a survey in the UK revealed 
that 47 percent of Muslims held an unfavorable opinion of Jews, compared to only 7 
percent of the general population. Similarly, 44 percent of Muslims in Germany 
expressed an unfavorable opinion, as opposed to 22 percent of the general population 
(Jikeli, 2015). 

Dr. Felix Klein, the German Federal Government Commissioner for Jewish Life in 
Germany and the Fight against Antisemitism, highlighted this issue in a recent 
interview:       

There is an assumption that the Nazi antisemitism that was exported to the 
Middle East is now returning to Germany. This assumption holds a considerable 
degree of reality, especially considering that Germany has a significant 
number of migrants from the Middle East. The level of antisemitic thought 
among these recent migrants is notably higher than in the mainstream German 
population, which is understandable given the prevalence of antisemitism 
in their countries of origin (2024). 

Jikeli argues that the political and social contexts in which these young men are raised 
play a significant role in shaping their views. The ongoing Israeli-Palestinian conflict 
and the portrayal of Jews in negative terms within their communities contribute to 
these antisemitic beliefs. Antisemitic incidents, including hate speech, vandalism, 
and physical assaults, have risen, causing concern among Jewish communities and 
policymakers. These incidents often reflect imported antisemitic views, now manifesting 
within the European context. 

Jikeli further examines how identity politics and group dynamics influence antisemitic 
attitudes. For many young Muslims, identifying as part of a group that opposes 
Jews and Israel can be a way of asserting their identity and belonging. However, Dr. 
Klein also notes a crucial distinction:  

When we look at the antisemitic crime rates in Germany, we discover that 
antisemitic crimes are not committed to a much higher degree by migrants 
than by long-time residents of Germany. This indicates that while migrants 
might hold antisemitic views, they do not express them in a way that 
significantly affects crime statistics, which is encouraging. It shows that they 
are aware of societal norms and the legal framework against antisemitism 
in Germany (2024). 
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The political and social implications of this resurgence are significant. Far-right 
movements and parties have exploited the rise in antisemitism to bolster their anti-
immigration agendas, framing the presence of Muslim migrants as a threat to 
European cultural and social values. This situation has resulted in a polarized 
political climate, where debates over migration, integration, and national identity 
are increasingly fraught with tension. Far-right rhetoric often conflates antisemitism 
with broader xenophobic and Islamophobic sentiments, creating a volatile socio-
political environment (Tibi, 2002; Jikeli, 2015). 

Efforts to counteract this resurgence of antisemitism have focused on educational 
and social integration initiatives. Programs aimed at educating migrants about 
European history, particularly the Holocaust, seek to challenge and change antisemitic 
beliefs. These initiatives, however, face significant obstacles, including language 
barriers, cultural resistance, and the enduring influence of antisemitic ideologies 
from migrants' countries of origin. Additionally, the ongoing Israeli-Palestinian conflict 
continues to inflame antisemitic sentiments, complicating efforts to foster a more 
inclusive and tolerant society (Litvak, 2006; Jikeli, 2015). 

Jikeli discusses the difficulties in integrating these individuals into broader European 
societies, where antisemitic views are not acceptable. Efforts to educate and change 
these beliefs face resistance due to deeply ingrained prejudices and the influence of 
their original cultural contexts. 

The return of antisemitism to Europe via migration underscores the enduring and 
cyclical nature of prejudiced ideologies, revealing how historical legacies can persist 
and resurface in new contexts influenced by contemporary geopolitical and social 
dynamics. Addressing this challenge requires a complex approach that includes 
robust educational efforts, policies promoting social cohesion, and a vigilant stance 
against all forms of hatred and intolerance (Jikeli, 2015). 

The reciprocal relationship between Nazi Germany and the Islamic world in terms of 
antisemitism has left a complex legacy. The exportation of antisemitism by the Nazis 
significantly shaped regional attitudes and political dynamics, while the subsequent 
migration of individuals from these regions to Europe has reintroduced these prejudices 
into the European context. This cyclical exchange of antisemitic ideologies highlights 
the need for ongoing vigilance and comprehensive strategies to combat hatred and 
promote understanding in a globalized world. 
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Soviet Antisemitism and its Influence on Arab Relations 

While Nazi antisemitism left a lasting impact on the Islamic world, another significant 
force shaping antisemitic ideologies in the Middle East was the Soviet Union. During 
the Cold War, Soviet antisemitism became a powerful tool for political propaganda, 
both domestically and internationally. Although the Soviet regime officially condemned 
racism and antisemitism, it systematically weaponized antisemitic sentiment under 
the guise of anti-Zionism (Rudling, 2024). This strategy became especially prominent 
after the 1967 Arab-Israeli Six-Day War, marking a turning point in Soviet foreign 
policy toward Israel and the Arab world. The Soviet Union aligned itself with Arab 
nations, framing Zionism as a form of imperialism and reinforcing this narrative in its 
alliances. 

Soviet antisemitism also played a significant role in relations with Arab states from 
the 1950s onward. As the Cold War intensified, the USSR positioned itself as a leader 
of anti-colonial movements, aligning with Arab nationalism. The 1952 Egyptian 
revolution, led by Gamal Abdel Nasser, further opened the door for Soviet influence 
in the Middle East. Through its anti-Zionist rhetoric and strategic alliances, the Soviet 
Union significantly shaped the contours of contemporary antisemitism in the region. 

Figure 1 
Soviet leader Nikita Khrushchev and Egypt’s President Gamal Abdel Nasser during Khrushchev’s visit 
to the Middle East in 1964.
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The Six-Day War, which resulted in a crushing defeat for the Arab states, provided 
the Soviet Union with an opportunity to intensify its anti-Zionist campaign. The Soviet 
leadership, recognizing the potential to expand its influence in the Middle East, 
propagated the narrative that Zionism was not merely a nationalist movement, but a 
form of imperialism closely aligned with American hegemonic ambitions. This framing 
of Zionism as a global imperialist project was deeply rooted in Soviet Cold War 
propaganda, which sought to equate Zionism with Western colonialism and fascism. 

Soviet propaganda also manipulated postcolonial theory to inject antisemitism into 
anti-Zionist rhetoric. By presenting Israel as a colonial outpost of Western powers, 
the Soviet Union successfully fused anti-Zionism with the language of anti-colonial 
struggle, portraying Zionism as an imperialist force oppressing the indigenous 
Palestinian population. This discourse cast Jews not as a people seeking national 
liberation but as colonizers, exploiting the sympathies of global liberation movements 
to legitimize antisemitism. The Soviet Union thus reframed Zionism within the broader 
struggle against colonialism, effectively masking antisemitic rhetoric under the 
guise of anti-imperialism. 

In modern times, particularly after the October 7th, 2023 attack on Israel by Hamas, 
much of the discourse among protesters worldwide and within pro-Palestinian and 
Arabic-speaking circles aligns with this Soviet-influenced narrative. The idea that 
Israel is a colonial project, profoundly shaped by Soviet propaganda, persists and is 
further reinforced by Russia’s current anti-Western stance. Today, as during the Cold 
War, this narrative continues to perpetuate antisemitism by portraying Israel as a 
product of Western colonial ambitions, reinforcing harmful stereotypes under the 
guise of anti-imperialist and anti-colonial discourse. 

A central image in Soviet anti-Zionist propaganda was the portrayal of Zionism as 
a global conspiracy. In a widely circulated cartoon from the Soviet magazine 
Krokodil in 1972, Zionism was depicted as a menacing spider with the Star of 
David, trampling over the globe—symbolizing Zionism as a global, imperialist force 
threatening world peace. Such imagery resonated deeply with Soviet and Arab 
audiences, reinforcing the belief that Israel was not just a regional adversary but a 
tool of Western imperialism, particularly American domination (Tabarovsky, 2019). 
Soviet political discourse portrayed Zionism as an existential threat to global 
socialism and Arab liberation movements, framing Israel’s military victories as not 
only a setback for Arab states but a triumph of American imperialism. 

Soviet propaganda, including its extensive anti-Zionist literature and media, 
effectively redefined Zionism as a form of racism, fascism, and colonialism. As 
Tabarovsky highlights, Soviet anti-Zionism borrowed heavily from antisemitic tropes, 
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including the infamous Protocols of the Elders of Zion. This campaign, which culminated 
in the infamous UN General Assembly Resolution 3379, labeling Zionism as a form 
of racism, continues to reverberate in contemporary Arab political discourse. The 
legacy of this Soviet-era propaganda is evident in the ongoing portrayal of Zionism 
as a global imperialist threat. This view persists in some parts of the Arab world today. 

The Soviet Union’s anti-Zionist campaign took on a distinctly antisemitic character 
as it blurred the lines between opposition to Israel and hatred of Jews. Soviet 
caricatures often employed traditional antisemitic tropes, depicting Zionists with 
exaggerated Jewish features, such as hooked noses or animalistic forms, while 
associating them with greed, global domination, and moral corruption (Tabarovsky, 
2019). Although Soviet leaders insisted that their rhetoric was anti-Zionist, not 
antisemitic, the imagery and language used in their propaganda echoed classic 
European antisemitism, drawing on motifs from the infamous Protocols of the 
Elders of Zion (Weinberg, 2008). The Soviets frequently framed Zionism as a global 
conspiracy akin to Nazism and linked it to broader themes of Western imperialism, 
capitalism, and exploitation. 

Figure 2 
Anti-Zionist caricature from the Soviet magazine, 
Krokodil, 1972. Cited in: Tabarovsky, Izabella. 
"Soviet Anti-Zionism and Contemporary Left 
Antisemitism." Fathom Journal, June 6, 2019.

Figure 3 
White Army propaganda poster from the 
Russian Civil War , with caricature of Leon 
Trotsky as large demon like figure with Chinese 
Cheka below.
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A critical moment in the internationalization of Soviet anti-Zionism came with the 
United Nations General Assembly Resolution 3379 in 1975, which, with strong 
Soviet support, equated Zionism with racism and racial discrimination. This resolution, 
which was ultimately revoked in 1991, gave official sanction to the view that 
Zionism was inherently oppressive and illegitimate. It became a foundational document 
for many Arab states in justifying their opposition to Israel. It contributed to the 
normalization of antisemitism under the cover of anti-Zionism in global political 
discourse. The resolution declared, “The racist regime in occupied Palestine and the 
racist regimes in Zimbabwe and South Africa have a common imperialist origin, 
forming a whole and having the same racist structure” (UN et al. Resolution 3379, 
1975). This statement reinforced the Soviet narrative that linked Zionism to other 
colonial and racist projects, further fueling antisemitic attitudes in the Arab world. 

In his address to the United Nations General Assembly the same day, 10 November 
1975, Israeli Ambassador Chaim Herzog sharply rejected the resolution. He 
proclaimed: 

“I can point with pride to the Arab ministers who have served in my 
government; to the Arab deputy speaker of my Parliament; to Arab officers 
and men serving of their own volition in our border and police defense 
forces, frequently commanding Jewish troops; to the hundreds of 
thousands of Arabs from all over the Middle East crowding the cities of 
Israel every year; to the thousands of Arabs from all over the Middle East 
coming for medical treatment to Israel; to the peaceful coexistence which 
has developed; to the fact that Arabic is an official language in Israel on a 
par with Hebrew; to the fact that it is as natural for an Arab to serve in 
public office in Israel as it is incongruous to think of a Jew serving in any 
public office in an Arab country, indeed being admitted to many of them. Is 
that racism? It is not! That ... is Zionism.” (Blaisdell, 2014: 163) 

The Soviet anti-Zionist campaign was not limited to the Middle East. It extended 
across the globe, with Soviet-controlled media broadcasting anti-Zionist 
propaganda to Third World countries, Europe, and even North America. Soviet 
publications in dozens of languages distributed this material widely, often equating 
Zionism with fascism, racism, and imperialism. Soviet caricatures frequently merged 
the Star of David with the Nazi swastika, creating a false equivalence between 
Zionism and Nazism—a tactic that still appears in anti-Israel rhetoric today 
(Tabarovsky, 2019). This false equivalence was designed to delegitimize Israel’s 
existence by associating it with one of the greatest evils of modern history. 

The legacy of Soviet anti-Zionism continues to exert a profound influence on 
contemporary antisemitism in the Arab world. While Nazi ideology played a key 
role in shaping early expressions of Arab antisemitism, it was the Soviet Union that 
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provided the Arab states with a more sophisticated framework to mask 
antisemitism under the guise of anti-Zionism. This distinction was particularly 
effective in Arab political discourse, where anti-Zionism became the acceptable 
face of antisemitism, aligning with the broader geopolitical opposition to Israel. The 
Soviet Union’s campaign, especially after the 1967 Six-Day War, propagated the 
view that Zionism was a form of imperialism and racism, a narrative that deeply 
resonated in Arab nationalist movements and persists to this day. 

In modern times, Russia continues to play a pivotal role in perpetuating these 
themes through its media channels, particularly RT Arabic. This channel has gained 
significant viewership across the Arab world and frequently provides a platform for 
controversial figures to express explicit antisemitic views. For instance, RT Arabic 
regularly promotes the narrative that “Western media is controlled by global Zionism” 
(RussiaToday,2024), reinforcing the falsehood of a global Zionist conspiracy. This 
rhetoric mirrors the Soviet-era portrayal of Zionism as a colonial and imperialist 
force, now framed in contemporary geopolitical terms where Zionism and Israel are 
depicted as extensions of American hegemony in the Middle East. 

This modern Russian propaganda reinforces long-standing Arab grievances by 
presenting Israel as a tool of Western imperialism, aligning with broader anti-
American sentiments in the region. By framing Zionism as an extension of U.S. 
dominance, Russian media continues to draw on the Soviet legacy of conflating 
anti-Zionism with antisemitism. As a result, antisemitic discourse remains pervasive 
in many parts of the Arab world, where critiques of Zionism often serve as thinly 
veiled expressions of broader antisemitic attitudes. 

In practice, this rhetoric has made it difficult to distinguish between political 
opposition to Israel and outright antisemitism in Arab media and public discourse. 
The conflation of Jews with Zionists and the portrayal of Israel as a colonial 
oppressor continue to shape the political landscape in much of the Arab world. As 
scholar Izabella Tabarovsky (2019) notes, many of the anti-Zionist tropes that 
circulate on the far left today—such as the notion that Zionism is akin to Nazism—
can be traced directly back to Soviet propaganda campaigns from the Cold War 
era. These ideas, deeply rooted in Soviet anti-Zionist discourse, continue to fuel 
antisemitic sentiments under the guise of political opposition to Israel. 

The Soviet Union played a pivotal role in shaping the antisemitic ideologies that 
persist in the Arab world today. While Nazi influence cannot be overlooked, it was 
the Soviet Union that provided the Arab world with the ideological and political 
tools to frame antisemitism as a legitimate form of anti-imperialism and anti-
Zionism. This legacy, propagated through decades of Soviet and Russian 

 PROGRAM ON EXTREMISM       18



propaganda, remains a powerful force in the Middle East, where opposition to Israel 
is often inseparable from broader antisemitic beliefs. The conflation of Zionism with 
imperialism, Nazism, and Western hegemony continues to inform contemporary 
antisemitic rhetoric in the Arab world, demonstrating the lasting impact of Soviet 
influence on global antisemitism. 

Contemporary Antisemitism and Its Relation to Radicalism 

In contemporary times, the legacy of historical antisemitism and the impact of political 
developments post-1948 continue to influence antisemitic attitudes in the Islamic 
world. Radical Islamist groups, such as Hezbollah, Hamas, and al-Qaeda, have 
incorporated antisemitic rhetoric into their ideological frameworks, often using it to 
justify their militant activities and garner support. These groups draw on historical 
grievances, religious texts, and contemporary political conflicts to construct a narrative 
that portrays Jews and Israel as existential threats to the Islamic world (Litvak, 2006). 

Antisemitism has thus become a central element in the ideology of radical Islamist 
movements. It serves multiple purposes: it unifies disparate groups under a common 
enemy, provides a scapegoat for socio-political and economic grievances, and 
legitimizes violent actions against both Jewish and non-Jewish targets perceived as 
allies of Israel. Ensuring a wide audience and significant impact, radical groups 
continue to propagate their antisemitic ideology through modern media such as 
satellite television channels, online platforms, and social media (Hoffman, 2006). 

Furthermore, state actors in the region have also played a role in perpetuating 
antisemitic narratives. Governments in countries like Iran have institutionalized 
antisemitism as part of their official ideology, using it to bolster their anti-Israel 
stance and legitimize their regional policies. This state-sponsored antisemitism is 
reflected in educational materials, media content, and political rhetoric, further 
entrenching antisemitic attitudes within the populace (Takeyh, 2006). 

The entrenchment of antisemitism in the Islamic world has significant implications 
for the broader phenomenon of radicalism. Antisemitic narratives provide a powerful 
tool for radical groups to mobilize support and justify their actions. By framing their 
struggle as a defense against Jewish and Zionist conspiracies, these groups can 
appeal to deep-seated historical and religious prejudices, thereby enhancing their 
ideological appeal and operational effectiveness (Ranstorp, 1996). 

Moreover, the persistence of antisemitic attitudes contributes to a broader culture of 
intolerance and extremism. Antisemitism is often accompanied by other forms of 
bigotry, including anti-Christian, anti-Shia, and anti-Western sentiments, creating a 
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fertile ground for radical ideologies to flourish. The ideological synergy between 
antisemitism and other radical beliefs exacerbates social divisions and fuels cycles 
of violence and retaliation, posing significant challenges to peace and stability in 
the region (Tibi, 2002). 

The historical context and origins of antisemitism in the Islamic world are deeply 
intertwined with the socio-cultural, religious, and political dynamics of the region. 
The creation of Israel in 1948 and the influence of Nazi ideology significantly altered 
the landscape of antisemitism, transforming it into a potent political and ideological 
force. In contemporary times, antisemitism remains a central element in the ideology 
of radical Islamist groups, serving as both a unifying narrative and a driver of extremist 
actions. Addressing this persistent issue requires a nuanced understanding of its 
historical roots and contemporary manifestations and concerted efforts to promote 
tolerance and counteract extremist ideologies. 

 PROGRAM ON EXTREMISM       20



Contemporary Antisemitism 

Current Landscape 

A confluence of historical, religious, and political factors that sustain and propagate 
anti-Jewish sentiments characterizes the contemporary landscape of antisemitism 
in the Islamic world. Antisemitism in the region is not monolithic but manifests through 
various actors, including state governments, political movements, and extremist 
organizations, each employing specific narratives and methods. 

Iran and Hezbollah 

Iran's state policy is a cornerstone of contemporary antisemitism in the Middle East. 
The Iranian regime, underpinned by its Shia Islamist ideology, utilizes state media, 
educational systems, and religious rhetoric to disseminate antisemitic content. For 
instance, Ayatollah Khamenei has repeatedly referred to Israel as a "cancerous 
tumor" that must be eradicated. Iranian state media outlets, such as Press TV and 
al-Manar (affiliated with Hezbollah), regularly broadcast antisemitic propaganda, 
including Holocaust denial and the demonization of Jews (ADL, 2019; Küntzel, 2019). 
Hezbollah, supported by Iran, mirrors this rhetoric in its own communications, 
portraying Jews as a primary enemy of Islam and calling for the destruction of Israel 
(Küntzel, 2023). In recent years, Iran-backed militias in Iraq, particularly after gaining 
power in the aftermath of the defeat of ISIS in Iraq in 2017, have also engaged in 
antisemitism. As part of the organization known as the Axis of Resistance, these 
militias duplicate Hezbollah's ideology and implement Iran's antisemitic policies. 
This alignment has led to significant political actions, such as the Iraqi Parliament 
expanding laws against normalizing ties with Israel, as reported by Jane Arraf in 
The New York Times (Arraf, 2022). 

Sunni Extremist Groups 

Hamas and ISIS are prominent examples of Sunni extremist groups that propagate 
antisemitism. The Hamas Charter of 1988 explicitly calls for the obliteration of Israel 
and incorporates antisemitic myths, including the accusation that Jews control 
global media and finance (Hoffman, 2006). This rhetoric is not merely theoretical; it 
translates into violent actions against Israeli civilians and the justification of such 
acts within their ideological framework as became apparent on October 7th. ISIS, 
although primarily focused on creating a caliphate, frequently invokes antisemitic 
narratives to rally support and legitimize its actions, portraying Jews as part of a 
broader conspiracy against Islam (Küntzel, 2019). 
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The Muslim Brotherhood 

Founded in Egypt in 1928, the Muslim Brotherhood has been a significant 
propagator of antisemitic ideology, blending traditional Islamic prejudices with 
modern political narratives. Sayyid Qutb’s works, notably "Our Struggle with the 
Jews," have been instrumental in shaping the Brotherhood's antisemitic ideology. 
Qutb's narrative, which depicts Jews as eternal enemies of Islam, continues to 
influence the Brotherhood's stance and is evident in its support for Hamas and 
other anti-Israel activities (Küntzel, 2023). This antisemitism is deeply rooted in the 
Brotherhood's foundational ideology, as Qutb himself articulated: "The conflict 
between the Judeo-Christian world on the one side, and the Muslim community on 
the other, remains in essence one of ideology... world Zionism and Christian 
Imperialism, as well as world Communism, are conducting the fight against Islam 
and the Muslim community, first and foremost, on ideological grounds and with the 
sole aim of destroying this solid rock" (Ismail, 2022, p. 155). These words from Qutb 
highlight the ideological battle that the Brotherhood perceives as central to its 
mission, framing Jews and other non-Muslims as perpetual adversaries. 
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Arabic antisemitism Mechanisms and Audiences 
Arabic antisemitism, propagated through a variety of mechanisms, targets different 
audiences, from the young to the old, and from the uneducated to the intellectual 
elite. These mechanisms ensure that antisemitic ideologies are deeply embedded 
within the cultural and social fabric of these societies. 

State Media and Educational Systems 

Most Islamic countries have historically utilized state-controlled media and 
educational curricula to perpetuate antisemitic views. For instance, Iranian textbooks 
often depict Jews as deceitful and malevolent, instilling these prejudices in children 
from a young age (ADL, 2019). However, recent developments in the region signal 
some improvement. According to Ludovic Hood, Senior Advisor to Ambassador 
Deborah Lipstadt,      

There have been a number of changes in some Arab countries that have 
opened the door to productive conversations about ending ignorance or 
suspicion towards Jews and Judaism. These include the Abraham Accords 
and efforts by some Arab leaders, particularly in the Gulf, to remove 
antisemitic content from official discourse, sermons, and textbooks (Hood, 
2024). 
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Graphic with the quotation “Israel Must be Wiped Out,” from the deceased founder of Iran’s 
Islamic Republic, Ayatollah Ruhollah Khomeini.  
Grade 5, Heaven’s Gifts: Islamic Education and Training, p. 102 



Religious Institutions 

Mosques and religious schools (madrasas) play a critical role in disseminating 
antisemitic ideologies. Sermons delivered by clerics often include derogatory references 
to Jews, invoking historical conflicts and Quranic verses that cast Jews in a negative 
light. This religious justification for antisemitism is powerful because it cloaks prejudice 
in theological legitimacy, making it harder to challenge (Küntzel, 2023). 

On October 20, 2006, Al-Manar TV broadcast a speech by Dr. Fathi Yakan, a Sunni 
preacher and leader of the Islamic Action Front in Lebanon, which is aligned with 
the Muslim Brotherhood. During an address on Iranian-sponsored Jerusalem Day, 
Yakan spoke of an apocalyptic prophecy, quoting the Prophet Muhammad: “Judgment 
Day will only come when the Muslims fight the Jews, and kill them." He further declared 
that this prophecy would be fulfilled across all of Palestine, not just Jerusalem or the 
1967 territories, but the entirety of Palestinian land. Yakan also referred to the State 
of Israel as a "cancerous growth" that will eventually be eradicated, and he dehumanized 
Jews by calling them "the offspring of apes and pigs." He mocked those who believed 
Israel had won the recent conflict, suggesting that such individuals should seek 
medical help for "psychological or mental AIDS (Al-Manar TV, 2006). 

Political Rhetoric and Propaganda 

Political leaders and extremist groups frequently use antisemitic rhetoric to mobilize 
support and distract from domestic issues. For example, during the 2014 Gaza War, 
both Hamas and Hezbollah used images of dead Palestinian children to accuse Israel 
of genocide and infanticide, invoking the medieval blood libel against Jews (Bokhari 
& Senzai, 2013). Similarly, in the West, pro-Palestine protesters have often employed 
graphic images of injured or dead Palestinian civilians in demonstrations, paralleling 
the use of such imagery by Hamas and Hezbollah. These images are intended to 
evoke strong emotional reactions and have been used to draw comparisons between 
Israel and Nazi Germany, further inflaming antisemitic sentiments and justifying 
violent resistance against Israel. 

Modern Technology and Social Media 

The advent of the internet and social media platforms has amplified the reach of 
antisemitic propaganda. Extremist groups like ISIS and Hamas use these platforms 
to spread their messages globally, recruiting followers and inciting violence. Social 
media allows for the rapid dissemination of antisemitic content, including videos, 
memes, and articles, which can reach a wide and diverse audience. 
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Nature of Antisemitism 

Antisemitism in the Islamic world today encompasses various forms, each with its 
own characteristics and implications. These include religious antisemitism, political 
antisemitism, cultural antisemitism, secondary antisemitism, and antisemitic 
stereotypes. It is essential to acknowledge that these categories frequently intersect, 
as individuals often exhibit multiple forms concurrently, blurring the lines between 
distinct types of antisemitism. 

Religious Antisemitism 

This form is rooted in certain interpretations of Islamic texts, which portray Jews as 
treacherous and hostile to Muslims. Additionally, extremist clerics often cite key Quranic 
verses to legitimize these views. For example, the Hadith that speaks of an apocalyptic 
battle between Muslims and Jews, where even the stones and trees will betray the 
Jews, is frequently used to incite violence and justify hatred (Öffentlichkeitsarbeit, 
March 2019). 

The Prophet Muhammad (peace be upon him) said, "The Hour will not be 
established until you fight with the Jews, and the stone behind which a Jew will be 
hiding will say, 'O Muslim! There is a Jew hiding behind me, so kill him. 

— Sahih al-Bukhari, Book 56, Hadith 791 
The Quran also includes verses that have been used throughout history to criticize or 
condemn Jews, contributing to the foundation of antisemitism in certain interpretations 
of Islamic theology. These verses have been cited by various groups to justify hostility 
towards Jewish people, and continue to influence antisemitic rhetoric in some circles 
today. The following examples illustrate how specific Quranic verses have been 
interpreted in this context: 

1. Surah Al-Baqarah 2:61 

"And humiliation and wretchedness were brought down upon them [the 
Children of Israel], and they incurred the wrath of Allah because they 
repeatedly disbelieved in the signs of Allah and killed the prophets without 
right. That was because they disobeyed and were habitually transgressing.” 

2. Surah Al-Ma'idah 5:64 

"And the Jews say, 'The hand of Allah is chained.' Chained are their hands, 
and cursed are they for what they say. Rather, both His hands are extended; 
He spends however He wills. And that which has been revealed to you from 
your Lord will surely increase many of them in transgression and disbelief. 
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And We have cast among them animosity and hatred until the Day of 
Resurrection. Every time they kindle the fire of war, Allah extinguishes it. And 
they strive throughout the land [causing] corruption, and Allah does not like 
corrupters." 

3. Surah Al-Ma'idah 5:82 

"You will surely find the most intense of the people in animosity toward the 
believers [to be] the Jews and those who associate others with Allah..." 

4. Surah Al-Baqarah 2:96 

"And you will surely find them (the Jews) the most greedy of people for life, 
[even more than] those who associate others with Allah. One of them 
wishes that he could be granted life a thousand years, but it would not 
remove him in the least from the [coming] punishment that he should be 
granted long life. And Allah is Seeing of what they do.” 

Political Antisemitism 

This type of antisemitism is closely tied to anti-Zionism and the rejection of the 
State of Israel. Political antisemitism portrays Jews as part of a global conspiracy to 
dominate politics and economics, using the "Protocols of the Elders of Zion" as a 
foundational text. The "Protocols," a notorious antisemitic forgery first published in 
Russia in the early 20th century, purports to be the minutes of a secret meeting of 
Jewish leaders plotting world domination. Despite being thoroughly debunked as a 
hoax, the "Protocols" have been widely disseminated and continue to influence 
antisemitic ideologies. This narrative is pervasive in the rhetoric of groups like Hamas 
and Hezbollah, which blame Jews for global conflicts and crises as part of their 
broader anti-Israel agenda (Küntzel, 2023). 

Cultural Antisemitism 

This form manifests in social attitudes and cultural expressions, where Jews are 
depicted negatively in literature, media, and popular culture. Stereotypes such as the 
greedy Jew or the conspiratorial Jew are common, and these cultural representations 
reinforce and perpetuate antisemitic beliefs within the general population (Küntzel, 
2023). For instance, Arabic proverbs reflect and perpetuate these stereotypes: "Like 
a Jewish mail carrier, he eats a lot, walks little, and conveys bad news"; "Like the 
tombs of the Jews, outside they are white; inside they are filthy"; "Like the poor among 
the Jews, their early life is not successful and their later life is of unrighteousness"; 
"Like the Jews, [they] neither [enjoy] this world or the next." Such proverbs encapsulate 
the deep-rooted antisemitic sentiments in the cultural fabric, portraying Jews in a 
consistently negative light and reinforcing harmful stereotypes (Zenner, 1970). 
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Secondary Antisemitism 

Secondary antisemitism includes Holocaust denial and the justification of Nazi 
actions. In many parts of the Islamic world, the Holocaust is depicted as a myth or 
an exaggeration, a view propagated to undermine the legitimacy of the State of 
Israel. This denial is not confined to fringe groups but is often found in mainstream 
media and political discourse. For instance, former Iranian President Mahmoud 
Ahmadinejad repeatedly questioned the Holocaust, framing it as a tool used by Jews 
to garner sympathy and political leverage (Öffentlichkeitsarbeit, March 2019). 

Antisemitic Stereotypes 

Common stereotypes include Jews controlling the financial system, causing global 
conflicts, and conspiring to dominate the world. These stereotypes, rooted in medieval 
and modern European antisemitism, have been adapted and perpetuated by Islamist 
extremists. The Hamas Charter, for example, accuses Jews of being behind both 
World Wars and manipulating global events for their benefit (Öffentlichkeitsarbeit, 
March 2019). 
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The Overlooked Dimension: Christian Arabic Antisemitism 
The scholarly focus on Muslim antisemitism in the Middle East often overshadows 
the antisemitism present within Christian communities. This oversight is significant, as it 
presents an incomplete picture of the region’s antisemitic landscape. Comprehensive 
research that includes the study of Christian antisemitism is crucial for understanding 
the full scope of antisemitic attitudes in the Middle East. 

Theologically, certain interpretations of the New Testament have contributed to 
antisemitic attitudes. Verses such as Matthew 27:25, where the crowd declares, 
"His blood be on us and on our children," have been historically used to blame Jews 
for the crucifixion of Jesus Christ and justify hostility towards them. Additionally, 
John 8:44, where Jesus refers to certain Jewish leaders as "children of the devil," has 
been cited to portray Jews in a negative light. This narrative, coupled with the early 
Church’s efforts to distinguish itself from Judaism, laid a foundation for enduring 
antisemitic sentiments. Such theological antisemitism has permeated Christian 
teachings and continues to influence attitudes toward Jews in the region. 

Mark R. Cohen, in Under Crescent and Cross, highlights how socio-economic factors 
and propaganda played a critical role in shaping antisemitic attitudes in both the 
Islamic and Christian worlds. He asserts that “economic factors figured prominently 
in determining the position of the Jews in any given society” and that economic 
interaction was often the key driver of relations between Jews and non-Jews. While 
in Christian societies, economic instability often exacerbated antisemitism, Jews 
under Islamic rule experienced relatively more security and integration into the 
economy (Cohen, 1994). Cohen also points out that propaganda exploited historical 
grievances to fuel antisemitism, but that these hostilities were more often driven by 
economic rivalry or political expediency (Cohen, 1994). In modern times, this narrative 
has been reshaped by Arab historians, who utilized the “myth of the interfaith 
utopia” to argue that Jewish-Muslim relations were harmonious until the advent of 
Zionism, which disrupted this peaceful coexistence (Cohen, 1994). This revisionist 
approach, Cohen argues, has helped perpetuate contemporary antisemitic sentiments 
by linking historical grievances to modern political conflicts (Cohen, 1994). 

Contemporarily, antisemitism among Middle Eastern Christians is often expressed 
through political and social lenses. The Arab-Israeli conflict has significantly 
impacted Christian communities, many of whom identify with Palestinian nationalism. 
This identification has sometimes translated into antisemitic attitudes, particularly 
when anti-Israeli sentiments are conflated with anti-Jewish rhetoric. 
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Research shows that antisemitic stereotypes and conspiracies are prevalent in the 
discourse of some Middle Eastern Christian communities (Lange, Mayerhofer, Porat, 
& Schiffman, 2020). For instance, the portrayal of Jews as conspirators who control 
global finance and politics is not uncommon. These stereotypes are perpetuated 
through media, religious sermons, and community narratives, contributing to a broader 
culture of antisemitism. 

Lebanon’s complex sectarian landscape provides a clear example of Christian 
antisemitism. Hezbollah, a Shia Muslim organization, has often been highlighted for 
its antisemitic rhetoric. However, antisemitic sentiments are also present among 
Lebanese Christians. Certain Christian political factions have aligned with Hezbollah, 
sharing antisemitic views. This alignment is driven by a common anti-Israel stance 
and the perception of Jews as enemies of Arab nationalism (Küntzel, 2023). 

Among Palestinian Christians, antisemitism often merges with anti-Zionism. This 
narrative is evident in portrayals of Jews and Israel as oppressors of Palestinians. 
The Kairos Palestine Document, authored by Palestinian Christian leaders, reflects 
this sentiment. While primarily a call for nonviolent resistance against Israeli 
occupation, the document has been criticized for its antisemitic undertones, 
particularly in its portrayal of Israeli policies and its theological interpretations 
(Kairos Palestine, 2009). The document has been accused of presenting a one-sided 
narrative of the Israeli-Palestinian conflict, focusing heavily on Israeli actions while 
underemphasizing Palestinian violence. 

In Egypt, both religious and nationalistic factors influence antisemitism among 
Christians. Historical grievances, combined with modern political dynamics, foster a 
climate where antisemitic views are common. Egyptian Christian media and literature 
have, at times, propagated antisemitic tropes, further entrenching these attitudes 
within the community (Stillman, 1979). 
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Terrorism and Antisemitism 

Ideological Underpinnings 

Antisemitism forms a critical ideological backbone for many terrorist organizations, 
intertwining deeply with their broader goals and actions. This connection is not 
incidental but rather foundational, shaping their worldview and justifying their acts 
of violence. Understanding the ideological underpinnings of this antisemitism reveals 
how it motivates and sustains terrorist activities. 

Hezbollah and Iran 

Hezbollah, heavily influenced and supported by Iran, exemplifies how antisemitism 
integrates  into terrorism’s ideological framework. Hezbollah's Secretary General, 
Hassan Nasrallah, has made numerous antisemitic statements, characterizing Jews as 
enemies of Islam and humanity. Hezbollah’s propaganda mirrors this rhetoric, often 
including Holocaust denial and demonization of Jews. Moreover, the organization’s 
commitment to the destruction of Israel is rooted in a deep-seated antisemitism 
that justifies and fuels its terrorist activities. For instance, Hezbollah’s military wing 
has targeted Jewish communities in Europe and South America, evidencing a 
transnational antisemitic strategy. The 1994 bombing of the AMIA Jewish community 
center in Buenos Aires, attributed to Hezbollah operatives, demonstrates the group’s 
reach and its ideological drive to attack Jewish targets globally (Küntzel, 2023; 
(Öffentlichkeitsarbeit, March 2019). 

Hamas 

The Hamas Charter of 1988 explicitly states its antisemitic agenda, accusing Jews 
of controlling global media and finance and being responsible for revolutions and 
wars. This document not only calls for the destruction of Israel but also embeds 
antisemitism as a core tenet of Hamas's identity. Thus, the group frames its terrorist 
attacks against Israeli civilians within a broader ideological context that sees Jews 
as perpetual adversaries. Hamas’s use of antisemitic propaganda is sophisticated, 
employing media, education, and religious sermons to instill hatred. For example, 
Hamas-run schools teach children that Jews are inherently treacherous, and television 
programs for young audiences often feature antisemitic themes, ensuring that such 
views are ingrained from an early age (Hoffman, 2006). 

ISIS 

Although ISIS primarily focuses on establishing a caliphate, its antisemitic ideology 
is evident in its propaganda and recruitment materials. Following the October 7th 
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attack, ISIS's publication, Al Nabaa, Issue 413, articulated a detailed and aggressive 
stance against Jews, reflecting the group's broader ideological framework. (Al Nabaa, 
2023) 

In this issue, ISIS framed the October 7th attack as a pivotal moment, emphasizing 
the existential threat posed by Jews to the Islamic world. The article outlined a series 
of "practical steps to fight Jews," urging Muslims globally to prepare for and engage 
in violent confrontations with Jewish communities. This call to arms is consistent 
with ISIS's historical use of antisemitic rhetoric to rally support and legitimize its 
brutal tactics. 

Al Nabaa's narrative employed traditional antisemitic tropes, depicting Jews as 
inherent enemies of Islam who must be confronted and eradicated. The publication 
asserted that defending the Muslim ummah (community) against Jewish influence 
was a religious duty, invoking Quranic verses and historical grievances to justify its 
stance. By framing their actions in religious terms, ISIS sought to mobilize a broad 
base of support, tapping into deeply entrenched antisemitic sentiments within certain 
segments of the Muslim world. 

The magazine also highlighted the strategic and ideological alliance between Jews 
and Western powers, portraying them as conspirators against Islam. This rhetoric 
aimed to inflame anti-Western sentiments and strengthen the resolve of ISIS 
followers to engage in jihad against both Jewish and Western targets. The issue 
called for coordinated attacks on Jewish institutions and individuals globally, urging 
followers to exploit any available means to inflict harm.     

Al-Qaeda 

Al-Qaeda's antisemitic views are deeply embedded in its ideological framework. 
Osama bin Laden and other leaders frequently invoked antisemitic themes in their 
speeches, blaming Jews for global conflicts and portraying them as part of a 
broader conspiracy against Islam. In his "Open Letter to America," bin Laden 
explicitly stated, "The Jews have taken control of your economy, through which they 
have taken control of your media, and now control all aspects of your life." These 
views helped justify attacks on Western targets, seen as complicit with Jewish 
interests. The 9/11 attacks, while primarily aimed at the United States, were also 
justified by bin Laden, in part through antisemitic rhetoric, claiming that the U.S. 
was under Jewish control and thus a legitimate target (Bokhari & Senzai, 2013). 
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Global Security Implications 
Antisemitic terrorism poses a direct and immediate threat to Jewish communities 
worldwide, targeting synagogues, Jewish schools, community centers, and individual 
Jews. Attacks like the one on the Djerba synagogue in Tunisia in 2002, which 
resulted in the deaths of 21 people, exemplify the persistent and pervasive threat of 
violence against Jewish targets (BBC, 2002). These attacks are driven by deeply 
rooted antisemitic hatred and contribute to a broader pattern of violence that instills 
fear and vulnerability among Jews globally (ADL, 2019). 

In addition to the physical threats, antisemitic rhetoric is a powerful tool for 
radicalizing individuals and recruiting new members to terrorist organizations. By 
framing their struggle in terms of a cosmic battle against Jews, these groups attract 
followers who share or are susceptible to such views. This recruitment strategy not 
only increases their numbers but also spreads antisemitic ideology more broadly. 
For example, ISIS and Al-Qaeda have used antisemitic propaganda to appeal to 
disenfranchised Muslims, presenting their cause as a fight against a Jewish-led 
global conspiracy. This narrative simplifies complex geopolitical issues into a binary 
struggle of good versus evil, making it a compelling recruitment tool (Hoffman, 2006). 

Antisemitic terrorism also exacerbates political and social instability in countries 
where these attacks occur. Governments must allocate significant resources to 
protect Jewish communities and counteract the influence of extremist groups, which 
often leads to broader societal impacts, including increased surveillance, restrictions 
on civil liberties, and heightened communal tensions. In countries with significant 
Jewish populations, frequent attacks can lead to feelings of vulnerability and isolation 
among Jews, straining relations between Jewish communities and other groups, as 
well as between Jewish organizations and state authorities tasked with ensuring 
their safety. 
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Antisemitism Post October 7th Attacks 
The Hamas attack on October 7, 2023, marked a significant escalation in the Israeli-
Palestinian conflict, resulting in a complex web of reactions and consequences that 
extended far beyond the immediate violence. This assault involved coordinated 
attacks by Hamas militants on multiple Israeli settlements, resulting in numerous 
casualties and extensive destruction. Characterized by its scale and brutality, the 
attack not only intensified the physical conflict but also triggered a profound surge 
in antisemitism globally. The incidents included horrific acts of violence, such as 
mass shootings, bombings, and reports of mass sexual violence against Israeli 
women, further inflaming tensions and eliciting widespread condemnation (Anti-
Defamation League, 2023). This event symbolized a bold and aggressive stance by 
Hamas against Israel, with significant symbolic and practical repercussions. 

The global response to the Hamas attack was polarized. Western nations, including 
the United States and European Union (EU) member states, condemned the attacks 
and reaffirmed their support for Israel's right to defend itself. Conversely, several 
Middle Eastern countries and Islamic organizations such as Iran, Turkey, Algeria and 
others, expressed support for Hamas, framing the attack as a legitimate act of 
resistance against Israeli occupation. This dichotomy in international reactions 
underscored the deep-seated geopolitical rifts and varying perspectives on the 
Israeli-Palestinian conflict. 

In many parts of the Islamic world, political leaders and organizations expressed 
solidarity with Hamas, portraying the attack as a justified response to Israeli 
policies. Countries such as Iran, Qatar, and Turkey were particularly vocal in their 
support, with Iranian leaders hailing the attackers as martyrs and heroes (Aloudat, 
2024). This political backing was accompanied by state-sponsored media campaigns 
that amplified anti-Israel and antisemitic narratives, further inflaming public sentiments 
(Küntzel, 2023). The heightened sympathy for Hamas in these regions signifies a 
shift in political dynamics, where a designated terrorist organization by the US, EU, 
and others gains legitimacy and support as a resistance movement in specific Islamic 
contexts. This shift complicates international efforts to isolate and counteract Hamas' 
influence, illustrating a broader geopolitical struggle over the narrative of the Israeli-
Palestinian conflict. 

Religious leaders and institutions in some Islamic countries used the attack to 
reinforce antisemitic interpretations of Islamic texts. Sermons and religious broadcasts 
often depicted the conflict in apocalyptic terms, casting Jews as eternal enemies of 
Islam and invoking historical grievances to justify contemporary violence (Küntzel, 
2023) This religious framing not only provided ideological justification for the attacks 
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but also served to mobilize broader segments of the population in support of Hamas. 
The invocation of religious rhetoric in justifying political violence underscores the 
potent fusion of religion and politics in the Middle Eastern context, where theological 
interpretations significantly impact public opinion and policy. 

The attacks sparked a wave of public demonstrations across the Islamic world, with 
protests in cities such as Tehran, Istanbul, and Beirut. These protests were marked 
by chants and slogans that were explicitly antisemitic, calling for the destruction of 
Israel and invoking violent rhetoric against Jews. Social media played a crucial role 
in organizing and amplifying these protests, with platforms like Twitter and 
Facebook witnessing a surge in posts supporting the attacks and spreading 
antisemitic content (CyberWell, 2024). The mobilization of public support for Hamas 
highlights the effectiveness of both traditional and digital media in shaping public 
discourse and galvanizing collective action in the Islamic world. 

The October 7th attacks also had a significant impact on Muslim communities in the 
West, leading to a notable increase in antisemitic incidents and rhetoric. Following 
the attacks, there was a marked increase in antisemitic content on social media 
platforms among Muslim communities in the West. This surge included posts 
promoting violence against Jews, blaming Jews for the conflict, and denying the 
reported atrocities committed by Hamas (CyberWell, 2024). Social media facilitated 
the rapid spread of these narratives, contributing to the normalization of antisemitic 
hate speech within specific online communities, underscoring its role as a powerful 
tool for radicalization and the spread of extremist ideologies. 

In various Western countries, the aftermath of the attacks saw heightened tensions 
between Muslim and Jewish communities. Incidents of antisemitic violence and 
vandalism were reported in cities with significant Muslim populations, including 
London, Paris, and Berlin. These incidents included graffiti, arson, and physical assaults 
targeting Jewish individuals and institutions (ADL, 2023). The rise in such incidents 
reflects the broader impact of Middle Eastern conflicts on diaspora communities, 
where events in the region often exacerbate local tensions. 

The support for Hamas among some Muslim communities in the West has also been 
reflected in political and social dynamics. Pro-Palestinian protests in Western cities 
often featured slogans and chants that were explicitly antisemitic, calling for the 
destruction of Israel and the extermination of Jews (ADL, 2023). These demonstrations, 
while expressing solidarity with the Palestinian cause, also highlighted the thin line 
between anti-Zionism and antisemitism in public discourse. The participation of 
political figures and community leaders in such protests further complicates the 
landscape, underscoring the intersection of local politics with international conflicts. 
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The surge in antisemitism following the October 7th attacks highlights the deeply 
intertwined nature of geopolitical conflicts and social prejudices. The global rise in 
antisemitic incidents underscores the vulnerability of Jewish communities and the 
pervasive nature of antisemitic ideologies. 

The alignment of political and religious narratives in support of antisemitic actions 
poses significant challenges for international relations and peace efforts in the 
Middle East. The polarized responses to the Hamas attack reflect broader divisions 
within the global community, complicating efforts to achieve a sustainable resolution 
to the Israeli-Palestinian conflict. The increased legitimacy and sympathy for Hamas 
in parts of the Islamic world may embolden other extremist groups and further 
destabilize the region, posing significant challenges to global security and diplomacy 
(Hoffman, 2006). 

The increase in antisemitic violence and rhetoric poses a direct threat to social 
cohesion and security in countries with significant Jewish populations. The 
normalization of antisemitic hate speech, both online and offline, undermines efforts 
to promote tolerance and understanding, leading to heightened tensions and the 
potential for further conflict. This trend necessitates reevaluating community security 
strategies and implementing more effective measures to counteract hate crimes 
and protect vulnerable populations (ADL, 2019). 
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Antisemitism in the Digital Age: The Arabic-Speaking 
Sphere 

Online Antisemitism Among Arabic Speakers 

While most attention regarding the spread of antisemitism online in the Arabic 
sphere has focused on the post-October 7th attack of Hamas against Israel, it is 
essential to highlight the existence of widespread and persistent Arabic antisemitic 
content before that date. Such content is spread across the internet and can be 
found in traditional media and modern social media networks, often going 
unnoticed. The dissemination of this rhetoric normalizes and spreads antisemitic 
ideologies, leveraging the anonymity and reach of the internet to incite hatred. This 
rhetoric can radicalize individuals, influencing them to act on these beliefs and 
posing a significant threat to social cohesion and interfaith relations. 

Across YouTube, social media platforms, and popular Arabic-speaking channels, 
numerous short clips widely watched in Arabic perpetuate the notion that 
antisemitism is used to silence critics of Israel and that it is not as severe as portrayed. 
One such video by AJ+ reiterates these accusations, contributing significantly to the 
misconception of antisemitism.  This narrative is particularly problematic given the 2

 https://youtu.be/Y7tdpRv3cjQ?feature=shared2
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lack of education on antisemitism and the Holocaust in the Arabic-speaking sphere 
(Boudra, 2023). Consequently, these videos help cement a mainstream narrative 
that diminishes the real and harmful impacts of antisemitism. 

The digital age has amplified antisemitism in unprecedented ways, with social 
media platforms becoming conduits for the rapid dissemination of hate speech. The 
prevalence and nature of online antisemitism in the Arabic-speaking world are 
particularly concerning, given the extensive reach and impact of these digital platforms. 
Data from CyberWell , which employs a rigorous methodology to monitor antisemitic 3

content, offers a detailed perspective on this issue. 

In an online forum known as "Sisters of the Islamic Way اخــــــــــــــــــوات طــــــــــــــــــريــــــــــــــــــق الاســــــــــــــــــلام,”  a 4

religious forum dedicated to Muslim women, a call for prayer against the Jews was 
published by a user called "Umm al Sabr al Jameel" on October 5, 2009. This post 
reflects deep-seated antisemitic sentiments, using inflammatory language that 
invokes divine wrath and violence against Jews, depicting them as enemies of God 
and Muslims. The repeated prayer for the death and destruction of Jews ("الـــــــــــــــلهم اقـــــــــــــــتل 

 dehumanizes them, portraying Jews as evil ("الــــــــيهود ... الــــــــلهم اقــــــــتل الــــــــيهود ... الــــــــلهم اقــــــــتل الــــــــيهود

entities deserving of annihilation. Phrases like "الــــــــلهم زلــــــــزل الأرض تــــــــحت أقــــــــدامــــــــهم" (O Allah, 

shake the earth beneath their feet) and "الـــلهم جـــمد الـــدمـــاء فـــي عـــروقـــهم" (O Allah, freeze the 

blood in their veins) use vivid imagery to incite intense hatred and call for their 
physical harm. 

The text assumes the collective guilt of all Jews, holding the entire group responsible 
for actions related to the Al-Aqsa Mosque, aligning with historical antisemitic 
conspiracy theories. It includes invoking confusion and discord among Jews ("الــــــــــــــــــلــهــم 

 echoing classic antisemitic notions. By invoking divine ,("شــــــــــــــــــتـت شــــــــــــــــــمـلـهـم وفــــــــــــــــــرق جــــــــــــــــــمـعـهـم

intervention to harm Jews, the post frames violence as a righteous act, encouraging 
all Muslims to participate in this collective prayer. The repeated emphasis on Jews 
as the enemy of God ("عــــــــــــــــــدو الله") seeks to legitimize antisemitic violence as divinely 

sanctioned. 

Another example is the  Qatari religious website Al Ru’ya, “a comprehensive 
electronic encyclopedia launched in January 2020 with an innovative and important 
idea to enrich Arabic content on the internet and improve its quality."  Published on 5

 CyberWell is an Israel-based nonprofit organization that provides the first live database of online 3

antisemitism. https://cyberwell.org/

 https://shorturl.at/llUvG4

 https://shorturl.at/4qCkp5
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March 22, 2024, an article titled "دعـــــــــــــاء عـــــــــــــلى اســـــــــــــرائـــــــــــــيل والـــــــــــــيهود مـــــــــــــكتوب" (A Written Prayer 

Against Israel and Jews) reflects deep-seated antisemitic sentiments. The language 
is inflammatory, inciting hatred and violence, depicting Jews as oppressors and 
enemies of Islam and Muslims. 

However, following October 7, a wave of celebration and support swept across the 
Arabic-speaking world. Chants celebrating the “victory” of Hamas against Zionism 
and Jews were widespread. This attack facilitated the development of a more 
resistant antisemitic narrative among the youth in the Islamic world, reinforcing the 
belief that the “fight” against Jews is being fulfilled as prophesied and that the 
elimination of Israel is imminent. Historical and religious tropes of Islamic antisemitism, 
such as references to Khaybar, were used to label the Al-Aqsa Storm operation. The 
Arabic media widely celebrated the attack, and it was immediately justified by Arabic 
speaking social media users and media commentators on Arabic speaking channels. 
Thousands of videos across several platforms showcased these celebrations. 

In addition to the immediate reactions, the attack has sparked a resurgence of 
antisemitic rhetoric and sentiment. Social media platforms have seen a significant 
increase in posts and discussions framing the conflict in apocalyptic and religious 
terms, often invoking historical battles and prophecies. This narrative is not only 
propagated by extremist groups but has also found traction among a broader 
audience, including youth influenced by historical grievances and contemporary 
political dynamics. 

One of the more concerning aspects of the celebration of the attacks is that Hamas 
has managed to manipulate the public narrative across the Arabic-speaking 
sphere. Figures such as Abu Ubaida, the spokesperson for Hamas, have been 
celebrated as heroes in many Arab countries. This shift in narrative and discourse 
presents a significant challenge, not only in the methods to combat antisemitism 
but also in addressing the revitalization of terrorism and radical narratives that 
resonate with Muslim youth. 

The glorification of violent actors and the romanticization of extremist figures 
contribute to a dangerous cycle of radicalization. This environment nurtures a sense 
of legitimacy and heroism around individuals and groups involved in acts of 
terrorism, thereby perpetuating a culture of violence. The challenge extends beyond 
countering antisemitism; it involves dismantling the appeal of extremist ideologies 
that find fertile ground among the youth. 

CyberWell's dataset highlights a pervasive presence of antisemitic posts on major 
social media platforms such as Facebook, Instagram, TikTok, and YouTube. They 
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have identified 8,534 examples of online antisemitic content in Arabic organizations 
from different regions. The data collection methodology involves monitoring for 
specific keywords aligned with the International Holocaust Remembrance Alliance's 
(IHRA) working definition of antisemitism. Posts are then reviewed and categorized 
based on the specific antisemitic tropes they promote. 

From April 7, 2023, to October 6, 2023, CyberWell identified 367 posts in Arabic, of 
which 94.55% were classified as antisemitic under various IHRA categories. This 
period saw a notable prevalence of posts calling for violence against Jews (17.44%) 
and perpetuating classic conspiracies like the "Protocols of the Elders of Zion" 
(5.87%). These figures demonstrate the entrenched nature of antisemitic narratives 
in the Arabic-speaking digital sphere (Cyberwell 2024). 

Nature of Antisemitic Narratives Online 

Nature of Antisemitic Narratives: While the content reveals certain types of 
antisemitism, the expression of antisemitic discourse does not necessarily provide 
clear lines or narratives. Given the online nature of these expressions, they often 
overlap and can be a mix of religious antisemitism, political antisemitism, and 
Israel-driven antisemitism. This blending of different forms, using historical references 
applied to contemporary contexts, makes it difficult to set clear boundaries for specific 
antisemitic expressions, as they frequently intermingle and reinforce one another, 
creating a complex and multifaceted web of hostility and prejudice. 

This complexity poses significant challenges 
for major social media networks in dealing 
with antisemitism, as they often lack the 
contextual understanding needed to address 
such discourse effectively. Consequently, they 
frequently fail to take down antisemitic content 
online. One such example is the Arabic satirical 
song 'Musaytra - I am in control,' created by 
Yemeni content creator Mustafa al Mumari 
(pictured here), who has over 2.92 million 
subscribers on YouTube. The video, which 
depicts an Orthodox Jew expressing the 
control of Jews over Arab nations, has gained 
8,131,802 views,56,276 comments, and 
346,000 likes and has been widely circulated 
across several social media accounts. 
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Al Mumari continues to produce such clips, reinforcing traditional antisemitism in 
the Arabic-speaking sphere. His recent clip, 'Ship Ship,' released on June 21, 2024, 
depicts three personalities as Orthodox Jews mourning Houthi control and attacks 
in the Red Sea. This clip has garnered 2,158,684 views and 135,000 likes, illustrating 
the ongoing proliferation and impact of antisemitic content online among the 
Arabic-speaking audience online. 

 PROGRAM ON EXTREMISM       40



The data shows significant shifts in antisemitic content over time. For instance, from 
October 1, 2023, to October 31, 2023, there was a sharp increase in posts calling 
Jews enemies (73.04%) and engaging in religious antisemitism (31.62%). By the 
period from October 7, 2023, to April 6, 2024, the data indicated a substantial rise 
in posts promoting violence (47.82%) and blaming Jews for various societal 
wrongdoings (53.43%). The geographic distribution of these posts, with significant 
contributions from Egypt, Yemen, and Algeria, underscores the regional proliferation 
of such ideologies (Cyberwell, 2024). 

Impact and Reach of Arabic Antisemitism 

The impact of digital platforms on the spread of antisemitic ideologies is profound, 
creating significant challenges in combating online hate speech. Social media has 
transformed the way antisemitism is disseminated, making it more accessible and 
far-reaching than ever before. 

Wide Dissemination and Amplification: Social media algorithms often prioritize 
engaging and sensational content, inadvertently amplifying antisemitic posts. This 
amplification effect can normalize antisemitic views, particularly among young and 
impressionable users who may encounter such narratives without critical engagement. 
For instance, posts propagating the notion that "Jews are enemies" reached 73.04% 
of the analyzed content in October 2023, illustrating the widespread dissemination 
of this trope (Cyberwell, 2024). 

Radicalization and Mobilization: The spread of antisemitic content online can lead 
to the radicalization of individuals, transforming passive consumers into active 
participants in hate-filled actions. The ease of access to such rhetoric encourages 
individuals or groups to commit acts of violence against Jewish communities. 
CyberWell’s data shows a significant overlap between antisemitic content and posts 
related to dangerous organizations or individuals, such as Hamas and Islamic Jihad, 
suggesting a direct link between online hate speech and real-world terrorism 
(Cyberwell, 2024). 

Challenges in Combating Online Hate Speech 

Addressing online antisemitism is complex. Key challenges include: 
• Platform Policies and Enforcement: Social media platforms have policies 

against hate speech, but enforcement often lacks consistency. Automated systems 
struggle to detect nuanced antisemitic content, and human moderators are 
overwhelmed by the volume of posts. CyberWell’s methodology, which includes 
human review, highlights the need for more robust monitoring mechanisms. 
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• Anonymity and Pseudonymity: Social media platforms provide anonymity, 
which allows users to post antisemitic content without fear of repercussions. 
However, this anonymity complicates efforts to hold perpetrators accountable 
and requires sophisticated tracking and reporting systems. 

• Geopolitical Sensitivities: Efforts to combat antisemitism online are further 
complicated by geopolitical contexts. Content flagged as antisemitic might be 
defended as political speech or criticism of Israel, especially in regions with strong 
anti-Israel sentiments. This defense often masks the underlying antisemitic intent, 
making it difficult to achieve consensus on what constitutes hate speech. 

CyberWell’s data illustrates these challenges. For example, the data from October 7, 
2023, to April 6, 2024, identified 1,284 antisemitic posts. Significant percentages of 
these posts were dedicated to dehumanizing Jews (54.13%) and promoting religious 
antisemitism (22.66%). The geographic spread of these posts, with notable 
concentrations in Egypt, Yemen, and Algeria, indicates the widespread nature of 
online antisemitism in the Arabic-speaking world. The overlap with posts promoting 
dangerous organizations further underscores the link between online hate speech 
and offline violence (Cyberwell, 2024). 

October 7 Denial and Its Impact 

The denial of atrocities committed on October 7, 2023, by Hamas terrorists 
highlights a disturbing trend in the digital age. Despite the documented evidence of 
mass violence and sexual assault against Israeli women, online narratives emerged 
that denied these events. Extremists on social media quickly began spreading 
denial narratives, such as claims that Hamas did not commit rapes or that such 
claims were fabrications by Israel to justify military actions in Gaza (Cyberwell, 
2024). 

Impact of Denial Narratives: 
1. Obfuscation of Truth: Denial narratives serve to rewrite history and obfuscate 

the deliberate crimes committed against women. This denial not only undermines 
the experiences of survivors but also redirects sympathy toward the perpetrators, 
thereby normalizing and justifying their actions. 

2. Normalization of Extremist Rhetoric: The widespread dissemination of denial 
narratives on social media platforms contributes to the normalization of extremist 
rhetoric. For example, the denial of sexual violence, coupled with broader 
antisemitic conspiracies, further entrenches hate-filled ideologies in the digital 
space. 
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3. Challenges for Victims and Advocacy: The prevalence of denial narratives 
poses significant difficulties for advocacy groups and survivors seeking justice 
and recognition. Furthermore, it creates an environment that marginalizes the 
victims' voices, thereby denying their suffering and complicating efforts to hold 
perpetrators accountable. 
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Challenges of Addressing Antisemitism in the Arab 
World 
Antisemitism, like terrorism, if left unaddressed, evolves to become normalized and 
deeply integrated into social identity, making it increasingly difficult to combat over 
time. In the Arabic-speaking world. With the rise of social media and AI becoming 
fundamental parts of daily life and easily accessible, anything related to Jewish 
identity has often become a point of accusation. A prominent example is Habib 
Kazdaghli , a Tunisian historian and academic who faced severe backlash when he 6

attempted to organize an exhibition on the Holocaust. He was immediately accused 
of being Zionist and pro-Israel, violently attacked, and demonized by the media. 
This controversy ultimately led to his expulsion from the National Library and the 
cancellation of his exhibition. Similarly, Mohammed Dajani, a Palestinian professor 
and peace activist, was accused of treason for taking students to Auschwitz to 
educate them about the Holocaust. His efforts to promote understanding were met 
with hostility; his car was set on fire, and he was dismissed from his university 
position.  7

Both Kazdaghli and Dajani's experiences highlight the intense resistance and 
dangerous consequences faced by those who seek to address and educate about 
antisemitism in the Arab world. These incidents underscore how antisemitism in the 
Arab world has evolved beyond mere prejudice, becoming institutionalized and 
intertwined with nationalistic and political narratives. In this context, any attempt to 
address or educate about Jewish history, particularly the Holocaust, is perceived as 
a direct threat to national and religious identity. This profoundly ingrained antisemitism 
perpetuates a cycle of ignorance and hostility, making it exceedingly challenging for 
individuals like Kazdaghli and Dajani to advocate for historical truth and reconciliation. 
The reasoning behind this includes the manipulation of antisemitic rhetoric by political 
leaders to unify disparate groups under a common enemy. Education systems that 
often exclude or distort Jewish history compound this issue and reinforce negative 
stereotypes. Additionally, media portrayals of Jews and Israel frequently lack nuance, 
further entrenching prejudices. 

Antisemitism in the Arab world, while often associated with the Israeli-Palestinian 
conflict, predates the establishment of the State of Israel in 1948. It is historically 
inaccurate to attribute the entirety of contemporary antisemitism solely to this conflict 

 YouTube. (2017, December 15). Protest against a seminar and exhibition organized by the normalizer 6

of the Zionist entity, Habib Kazdaghli. Retrieved from https://www.youtube.com/watch?v=zNS5xmc5sBs

 Gert-Zand, R. (2015, January 21). Car of Palestinian professor who organized Auschwitz trip set on 7

fire: Police investigate fire outside the home of moderate Islam supporter Muhammad Dajani in East 
Jerusalem. The Times of Israel. Retrieved from: https://l1nq.com/4Z4cF
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and the subsequent geopolitical events. As explained in various sections of this 
paper, the roots of antisemitism in the Arab world are deep-seated and complicated, 
often masked by the misconception that Jews lived harmoniously with Muslims and 
other communities under Islamic rule. 

Antisemitism in the Arab world exhibits unique characteristics that complicate 
efforts to address it. One significant challenge is the pervasive denial of antisemitism 
at both the leadership and grassroots levels. Many individuals refuse to acknowledge 
its existence, often employing various justifications. Andrew G. Bostom, in The 
Legacy of Islamic Antisemitism, explores this pervasive denial, highlighting 
historical instances and modern attitudes that reflect a refusal to acknowledge such 
prejudices (Bostom, 2008). A common argument is that Arabs, being Semitic people 
themselves, cannot be antisemitic. 

Additionally, there is a tendency to frame their animosity as directed towards the 
State of Israel rather than Jews as a whole. This stance, however, effectively conflates 
Jewish identity with Israeli governmental actions, thus perpetuating antisemitic 
sentiments. Paul Berman, in The Flight of the Intellectuals, discusses how contemporary 
political conflicts, particularly the Israeli-Palestinian conflict, are used to justify 
antisemitic attitudes, effectively conflating Jewish identity with the actions of the 
Israeli state (Berman, 2010). 

Another critical element exacerbating antisemitism in the Arab world is the widespread 
denial of the Holocaust and the lack of Holocaust education. Conspiracy theories 
and myths about Jews have filled this educational void. Holocaust denial and 
revisionism are pervasive, undermining the historical reality of Jewish suffering and 
perpetuating harmful stereotypes and misinformation. This denial not only distorts 
historical truth but also fuels contemporary antisemitism by denying the atrocities 
committed against Jews during World War II. The Middle East Media Research 
Institute (MEMRI) has documented numerous instances of Holocaust denial and 
antisemitic rhetoric in religious discourse, which further fuels these harmful beliefs 
and myths (MEMRI, 2024). 

The reluctance to recognize and confront antisemitism is further entrenched by 
socio-political dynamics within the Arab world. Leaders and opinion-makers may 
avoid addressing antisemitism to maintain political alliances or to avoid alienating 
specific constituencies. This denial and deflection hinder the development of effective 
strategies to combat antisemitism and foster interfaith understanding. 

The recent Abraham Accords, which normalized relations between Israel and 
several Arab states, present a significant opportunity to reshape Arab perceptions 
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of Jews and Judaism. These accords can facilitate the integration of more education 
on Jewish history and culture, serving as an entry point to address antisemitism. 
Furthermore, addressing antisemitism through religious discourse is crucial. Religious 
leaders play a pivotal role in shaping public opinion, and their engagement can 
significantly influence societal attitudes toward Jews. Reforming religious discourse 
is essential to countering these deeply rooted prejudices. 

While the United States has successfully established an office dedicated to 
monitoring and combating antisemitism in response to the increase of antisemitism 
in Europe over the last twenty years, discussions on antisemitism in the Arab world 
are rare among European and American diplomats and foreign offices. 

However, the question remains: Can Arabic-speaking communities start addressing 
antisemitism or at least provide Holocaust education? It remains a mystery given 
the evolving, undressed nature of antisemitism among Arabic-speaking people, 
which is often even denied as antisemitism and has become deeply normalized, 
forming a fundamental part of the social identity in the region. The prospects for 
change remain uncertain without a concerted effort to confront these deep-seated 
prejudices. 
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Findings 
The study of contemporary antisemitism in the Arabic speaking sphere reveals a 
complex, deeply rooted phenomenon influenced by a confluence of historical, socio-
cultural, religious, and political factors. 
1. Historical Roots: Antisemitism in the Arabic-speaking world is historically 

embedded, with Jewish communities historically occupying a "dhimmi" status—
protected yet subordinate. While offering certain protections, this status also 
institutionalized various forms of discrimination and marginalization. The socio-
economic tensions and selective religious interpretations over centuries have 
cemented enduring prejudices against Jews. 

2. Influence of Nazi Propaganda: The infusion of Nazi antisemitic propaganda 
during the 1930s and 1940s had a profound and lasting impact. Collaborations 
with influential Arab leaders such as Haj Amin al-Husseini facilitated the merging 
of European antisemitic ideologies with local prejudices, further radicalizing 
antisemitic sentiments in the region. 

3. Post-1948 Political Dynamics: The creation of the State of Israel in 1948 and 
the subsequent Arab-Israeli conflicts transformed antisemitism from a primarily 
social and religious issue into a potent political and nationalistic force. The Arab-
Israeli conflict, framed as a struggle against a perceived colonialist and illegitimate 
entity, has infused antisemitism with new vigor and alignment with broader 
anti-colonial and nationalist movements. 

4. Radical Islamist Ideologies: In contemporary times, antisemitism has become a 
cornerstone of the ideological frameworks of various radical Islamist groups, 
including Hezbollah, Hamas, al-Qaeda, and ISIS. These organizations use 
antisemitic rhetoric to unify disparate groups, justify their militant activities, and 
garner support. State actors, particularly in Iran, have institutionalized 
antisemitism as part of their official ideology, using it to legitimize their anti-
Israel stance and regional policies. 

5. Digital Age Amplification: The advent of social media and other digital platforms 
has exponentially increased the reach and impact of antisemitic ideologies. 
These platforms facilitate the rapid spread of hate speech and enable the 
radicalization of individuals across the Arabic-speaking world. Online data 
illustrates the pervasive presence of antisemitic narratives online, highlighting 
the significant challenges in combating this form of hate speech. 
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6. Denial and Deflection: A significant challenge in addressing antisemitism in the 
Islamic world is the pervasive denial of its existence at both the leadership and 
grassroots levels. Many individuals and leaders deflect criticism by conflating 
anti-Zionism with antisemitism or by asserting that Arabs, being Semitic people, 
cannot be antisemitic. This denial hinders the development of effective strategies 
to combat antisemitism and fosters an environment where such prejudices can 
persist unchallenged. 

7. Lack of Addressing Antisemitism Openly: The lack of open and private discussions 
on antisemitism in the Islamic world exacerbates the issue. Without confronting 
these prejudices, they evolve and become more difficult to address over time. 
Public and private discourse that acknowledges and condemns antisemitism is 
crucial in mitigating its effects and preventing its growth. 
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Recommendations 

1. Reintroduction of Jewish History and Culture: Reintroducing Jewish history and 
culture in Arabic is essential to reduce antisemitism and provide education 
about relations with Jewish communities across Arabic-speaking countries. This 
initiative will help communities learn authentic information about the Jewish 
past and the historical coexistence and contributions of Jewish communities, 
fostering a more inclusive and informed perspective among students. 

2. Expansion of Holocaust Education in Arabic: International organizations 
working on Holocaust education, such as UNESCO, should expand their Arabic 
content. This effort should go beyond traditional printed materials to include 
high-quality short videos and modern social media formats. Tailoring content for 
platforms like YouTube, Instagram, and TikTok can engage the younger generation, 
reducing antisemitism's impact and prevalence. 

3. Interfaith Dialogues: Facilitating interfaith dialogues involving influential religious 
leaders from Muslim, Christian, and Jewish communities can significantly reduce 
the impact of antisemitism. 

4. Research Grants: There is a need for funding academic research on antisemitism 
in the Arabic-speaking world. Encouraging studies that explore its historical 
roots, contemporary manifestations, and effective countermeasures is crucial. 

5. International Collaboration: Fostering international collaboration between 
scholars, institutions, and organizations working on antisemitism is imperative. 
Providing opportunities for scholars from the Arab world to engage in Holocaust 
education and share best practices and successful strategies for combating 
antisemitism across different regions is essential. 

6. Highlighting Arab Efforts During the Holocaust: Emphasizing stories of Arabs 
who helped save Jews during the Holocaust can engage Arab youth in learning 
about this historical event. These narratives can provide a meaningful context 
for understanding the Holocaust and foster empathy and solidarity with Jewish 
communities. 
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